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QUESTION XIX. 

In the Puranas it it mid that Rishis cursed persons to become 
(‘lasts, for some definite time . This appears contrary to 
evolution. How can it be explained ? 

P.M.O .—In thin question thero are two things which attract 
our attention. First, whether the turning of human beings into 
boasts, birds, or other inanimate things by the curses of Rishis, 
3/unit and others was ever possible : and second, if so how can 
it be reconciled with the evolution theory. As regards the 
former it remains to lx* said that such instances are so many 
and met with so frequently in mythological and religious 
writings of all nations and of all countries, that one cannot dis¬ 
credit these statements, unless they can bo proved false. In 
these days of Kali Yuga, when Rishis and Munis are so rarely 
to be met with, and when things material bare an upper baud 
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over tliiugv spiritual, the idea that human beings possessed such 
extraordinary powers will be wholly discarded. Hut oven in 
thcso days one who has any opportunity to observe such 
people may find instances of abnormal powers. Persons who 
possessed them were able enough to control the occult laws 
of nature, and, with the help of such laws, they were in a 
position to do anything they liked. They not only used these 
powers whenever their anger was aroused, but they equally used 
them to the beueiit of nny one who was ablo to get into their 
favour. Curses were pronounced very often by some Rithu, 
among whom Durvnsas is notorious. Hut it was in very rare cases 
that such a heavy penalty as to turn a human being into au 
animal or inanimate thing was imposed. There is, therefore, 
no sound reason why those ancient books should not bo relied 
upon. 


Now there remains the latter portion to receive our consi¬ 
deration. The touets of tr.e evolution theory would not allow of 
such a change as the ltuhis are believed to have effected. But 
these tenets have no consideration for the occult side of nature, 
which generally manifests its extraordinary powers through the 
spiritual portion of beings. It is therefore necessary that one 
should tuke into account the powers which all human beings 
possess in embryo, and which had been highly developed in 
thoso Rishis, $c. These powers were so potent in their effects 
that those who possessed them were feared even by devas or 
gods, who at times became victims of their displeasure. Thus 
it will he perceived that nothing was impossible to those who 
hud developed their inner powers to such an abnormal extent. 
They were masters of elements, and could rule over them. 
With such powers at their command there was nothing impos¬ 
sible ; and the changes mentioned in the question under notice 
were easily effected by them. These changes were nothing else 
but patting stop to the working of a particular law of nature, 
which they could do iu au instant merely by their highly 
developed will-power. 
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It is also said that the victim* of such a displeasure remained 
under their altered condition for a particular period. This 
ran be explained in two ways. Sometimes the person laid 
under such a curse did not suffer the chango instantaneously, 
and so he had an opportunity to get himself pardoned so as to 
receive his anugraha. In such instances a period was prescribed 
after which the victim was to regain his original condition. 
At other times when there was no such opportunity and the 
change was instantaneous, the effect being in fact of the force 
of the t icill-poiccr, was sure to exhaust at a particular time and 
after such time he was to regain his former state. In any wav 
thero was nothing more in the change than simply stopping 
that particular law of nature which pushed the ego or indivi¬ 
duality on; and there is uothing in it which will bo found in 
conflict with the evolution theory, if the hidden powers in 
man are once granted and taken into account. 

—The curse of Rishis in such cases referred, is to 
mind, and not to body. A man cannot become a beast or stone, 
but his moral souses and the action of Higher Manas could be 
suspended by the strong will of the cursing Rishi. 

E.D .—The plain texts of the Puranns goes to show that 
Rishis and others cursed peoplo only in very raro instances. Tn 
such cases the change intended by the cursor could not only be 
felt by the injured party, but also perceived by all people. A 
curse naturally began, “I desire that you should bocome such 
and such a thing, for such and such an offence, and you should 
remain in that condition for so many years until you aro done 
such and such an act by such and such a person/' This shows 
that not only an arrest of development was intended, but the 
change in view was actually worked out. 

I.C.D .—\\ hen people are capable of assuming any shape 
at will or by means of some drugs, oveu in tho present day, it 
not very strange that Rishis could change by force of 
tuo will or by some other way tho physical bodies of cul¬ 
prits and onense them there for a certain length of time. I do 
not recollect reading of any caao in tho l’uranas where it is 


Muted that human being* so forced to inhabit animal or mineral 
bodies had to pass through all the intermediate stages of evolu¬ 
tion in order to regain human shape. We read in the Ramaya- 
na that Ahalya was turned into a stone ; but by the touch' of 
Rama’s feet, she at once regained her human shape and consci¬ 
ousness. A temporary loss of consciousness is not, in my opinion, 
contrary to the laws of evolution for a mere blow on the head 
enn make ono senseless ; bis memory mnv bo gone and ho 
may have no appearance of life; scientists would be the last 
persons to call this contrary to evolutionary laws. 

There are various aspects of this question, but I shall deal 
only with the most remarkable. In our Puranas wo see Rishis 
cursing people to become in the words of the Puranas “ stones 
beasts, Ac., for a certain time and then recover their original 
state through the intervention of some other person or on the 
happening of some event.” Taken literally it would go against 
the doctrine of eternal progression that says, “naturo shuts nil 
hor gates when one has passed through them,” thereby meaning 
that an ego cannot (except in the case of persons who have 
attained the immortality of evil) return to a lower form of lifo 
after it has once passed it. A plant cannot be a stone, an 
animnl, a plant; and a Human being an animal. Rut in the ease 
of those curses tliero is this explanation. We see that a 
strong mesnieriser so controls his subject as to make him think 
as tho mesnieriser likes. Hie mesmeriser tells him he is a dog 
and forthwith the subject begins to act like one. Then, why can¬ 
not a Rishi by the potency of his will, so control and influcnco 
the thought* and feelings of a subject as to mako him think that 
he is an ass or any other beast or oven a stone or tree for the 
time being. Rut there remnins the question of form. Tho 
person cursod not only thinks himself a beast or a treo but even 
others see it so. How is that to be accounted for ? Wo see Hindu 
jugglers perform feats of Maya called in Sanskrit Indrajala and 
Mahcndntiala. They make a certain thing or scene to bo ob¬ 
served and experienced by a large number of persons; whereas 
it is themen tal ima-e projected and impressed by the will of tbo 
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actor on the minds of the spectators. Why cannot a Riahi, i. e., 
nu adept, bo produce a Maya as to make it last for a required 
period of time ? It is only a question of the power of will. He 
can make others see what ho likes. In some curses wo hear of 
the subjects retaining their Purvajanma Sinarana, i*., conscious¬ 
ness of their previous state of lite- Here it is only a question 
of change of form aud not the control of the subject’s will. 

QUESTION XX. 

Is one relieved of the effects of bad karma by rrayaschittam, t . 0 ., 

penance ? 

D -—Penance appears to be a measure moro preventive 
than repnrative or corrective. A man repents or is penitent 
after sinning, and this expression of sorrow and Buffering 
for his past action, must l»o prophylactic rather than curative. 
A truly repentant offender would tnko care to avoid repeating 
tho offence, but that does not count ns reparation for the mis¬ 
chief dono, nor could we take it for a safeguard against perpe¬ 
tration of deeds other than the preceding if auimalism bo domi¬ 
nant in the individual. 

N.S.li.—- Bad karma may be classed undor two heads ; with 
reference to its results as affecting principally the individual who 
forms the karma, or another person directly injured thereby, 
selfish thoughts and vicious desires affect mainly tho person 
indulging therein; robberrv or murdor injures directly the per¬ 
son robbed or murdered. If the law of karma requires that 
justice shall bo done to the injured man, it follows that no amount 
of penance can repair the wrong done to him, or in other words 
enable tho wrong-door to avoid making compensation for tho 
wrong. Penance properly performed, f.e., genuine repentance, 
is beneficial only in so fa.* as it checks the tendency to the 
repetition of the evil thoughts and acts, iu expiation of which 
it is performed. For it is well known that every such act or 
thought leads one to a fresh act or thought of a like 
character. It can be no satisfaction to the wrouged individual 
that the wrong-doer has become a reformed man; and the 


effects of the bad karma cannot be exhausted until thv 
wronged man ia compensated. The popular notion that ono 
can rid himself thoroughly of tho consequences of bad karma 
by Prayascbittam is well satirised in the proverb, “Kill a 
cow and make a gift to the Brahman of shoes made from the 
loather of the slaughtered animal/' 

The answer to the question proposed, is that one is only par¬ 
tially relieved of tho effects of bad kartna, by the performance 
of hrayaschittam. 

C.K.M .—A cause must necessarily have its effects. Therefore, 
however sincere tho repentance, and however severe the penance, 
a man is never relieved of the effects of bad karnm once created 
by him. lie must reap the consequences of his own acts. For kar¬ 
ma is the unerring law which adjusts effect to cause tracing cause 
back to its producer; it is “ that law of re-adjustment which 
ever tends to restore disturbed equilibrium in the physical, and 
broken harmony in tho moral world.” J. 11. Conelly, r.T. S., 
makes the following explanation on this point:—“ In this faith 
there is no such thiug as pardoning, or * blotting out of evil or 
wiokoduess already done/ otherwise than by the adequate 
punishment therefor of the wrong-doer and the restoration of the 
harmony in the universe that has been disturbed by liis wrong¬ 
ful act. The evil has been his own and while other must suffer 
its consequences, atonement can bo mado by nobody but him¬ 
self/’ A crime onco committed is past recall—for the results of 
his evil deeds continue to exist; the suffering caused toothers 
by his wickedness is not blotted out. Therefore how can ho by 
Prayaschittain or penanco expect to bo relieved of the effects of 
bad karma once committed, for his actions havo already dis¬ 
turbed the harmony of the universe, and it must be re-adjusted. 
So he must undergo tho effects of the bad karma, either in this 
life or in tho life to come. 

To *ay that Prayaschittam or penance is of no consequence 
in relieving oneof the effects of bad karma, would be inadequate. 
For, as Emerson has it, “ every action has a tendency to repeat 
itself” aud so it has, for even in our doings in everyday-life wo 
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find instances of this tendency. The ego, when once it has 
created a bad karma, is tempted often to repeat the same, 
and so creating fresh bad karma. By Pray aschit tarn we 
can provont the ego from doing that. So penance, though 
it cannot relieve us from the effects of the primary bad 
karma, can prevent the commission of endlesB bad karinas 
of liko nature. Mrs. Sin nett has the following lines about it: 
—“ Repentance, if sincere, will deter a man from repeating 
errors; it cannot save him or others from the effects of thoso 
already produced, which unerringly overtake him either in this 
life or in the next re-birth." 

J.R. —No, never. No amount of nenance, repentance, asce- 
tism, or alms-giving nor bathing in Ganges or pilgrimage to a 
sacred place would exonerate you from the bad Karinas commit¬ 
ted by you by premeditation aud intention ; but those committed 
accidentally without your intention, will not affect you provided 
you tried your best to avoid them, if they were unavoidably com¬ 
mitted, aud you sincerely repented aud still repent and avoid them. 
But there is another benefit by the penance—“ that you im¬ 
prove your mind for further avoidance of those bad Karrnas— 
strengthen your will to do better in future, and thus lighten the 
effects of previous bad Karrnas. In the same way you cannot 
escape from the effects of your previous Karrnas or the influ¬ 
ences of heavenly bodies as some would assure you that you can 
do by alms-giving, or sacrificing certain quantities of wheat, 
sugar, rice, ghee, <kc.,on behalf of the sun, moon, Venus, Saturn, 
Ac. You can understand very well that you cannot change their 
courses in the heavens and alter their astral effect* on the universe, 
but by your meditation by certain Mantras or earning their good 
effects and by making such sacrifices you lighten their injuri¬ 
ous influences. In my humble opinion penance is beneficial 
only in an indirect manner. It won't relieve you directly from 
your bad Karma. 

fore answering this question, we have to enume¬ 
rate the different kinds of sins for which penance is prescribed 
in the Hindu Shastras—(1) Gminakrit, those which were commit- 
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ted with a full knowledge of the results ; (2) Agiuinakrit, those 
which were committed unconsciously. Either of these is agaiu 
divided into (a) Kdmakrit, those which were committed with 
intent, or desire, mid (6) Akamakrit, those which wore committed 
without intent or desire. Madhavachurya, among other writers, 
takes for example, the case of a cow standing near a man. If he 
pelts a stone at her knowing she w ould die, then the action is said 
to be gndnakrit ; it is kdmakrit, or akamakrit when he does so 
knowing it would die, but with, or without any intent or desire 
that it should die. On the other hand, if he pelts a stone at the 
cow not knowing that she is there, the sin is said to be agnanakrit. 
Some writers argue that this class of sins is either kdmakrit or 
akdmalcrit, when he does so without enring to know whether there 
is a cow or not; or when he committed the siu not knowing 
that there wa* a cow. 

In the case of grave sins, such as killing a cow, penance is 
inadmissible when the sin is gndnakrit, aud at the same time 
kdmakrit; while all the other kinds of grave sins, have some 
penance or other, the performance of which washes the sin off. 
The minor sins have, of course, each a penance, varying as to their 
degreo of criminality. 

QUESTION I.—(Resumed). 

In what precis* way is Meditation to be practised by a Thcosophinl ? 

J.H .—In our Hindu ShastraB the first ** Ashrama” (Stage of 
life)of man is “Brahmacharya” in which he is to learn and practice 
Dharma and Upasana. That is, in that “ Ashrama” hois to learn 
and becomo what a man ought to, via. what his duties are (a) to¬ 
wards himself, ( b ) to his status of life in this world, (c) to his rela¬ 
tives, superiors and inferiors, (d) toother mankind, (e) to God, 
&c., and to discharge those duties with as ranch perfection as 
possible. In other words he is to learn how he should deserve 
the name of that creature called man. To becomo a perfect 
man is the aim of Brnhmaeharya and how to attain that aim 
is taught in the sacred books of all nations, and creeds, namely, 
by imitating the Divine man—described as “ Saguna/ 1 he more 
a man imitates those Divine qualities, the nearer he approached 
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to perfection and due right to he called a man, and without 
those qualities he does not deserve to be called a man. Now to 
observe this in all his actions, is in my humblo opinion the pre¬ 
cise wav in which meditation is to be practiced by a “ Theoso- 
phist.” * 

QUESTION XIV.— (flnnmed). 

In Hit ancetic life obligatory or en/tential for all men ? 

S.C.S. —The question is rather meagre. What is meant 
by “ascetic life,” at what stage is it to bo adopted—from the 
very beginning of one’s life, or at a certain stage of it, is not 
mado clear ? It need not be said that it is not advisable for 
“all men” to become ascetics all their lives. How it is objec¬ 
tionable is patent. Neither is ascetic life even during only a por¬ 
tion of one’s life, possible for ull men or desirable. 

Mana says, “ When ho has paid his three debts (to the 
sagos, the manes, and the gods) let him apply his mind to final 
beatitude; hut woe shall befall one who presumes to seek beati¬ 
tude without having discharged those debts. After he has read 
the vedas in the form prescribed by law, bns legally begotten a 
son, and performed sacrifice to the best of his power, he (has 
paid his debts and) may thou apply his heart to eternal 
idiss—(Mann VI. 85 and 36.) 

Again, “ when the father of a family, perceives his muscles 
become Haccid ami his hair grey, and sees tho child let him thou 
seek refuge in a forest.” (VI—2.) 

“ Hut if (a Brahman) have not read the Veda, if ho have 
not begotten a son, and if ho have not performed sacrifices, yet 
shall aim at final beatitude, ho shall sink to a piece of degra¬ 
dation.” (VI—37.) 

Says Col. Oloott in his foot-note, page 2, Golden Buies of 
Buddhism—“The history of all monastic establishments shows 
that there are persons tempera mentally unfit for celibate life 

.ami not sexually self-masterful.” lie also quotes St. Paul, 

“ It is better to marry than to burn.*’ 

There is no use of a man’s becoming an ascetic unless and 
until ho is fit to be one. A man of subdued passions and 
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desires, learned and wise, and knowing tlio supreme soul, is an 
ascetic of course. He whose heart is full of earthly desires, who 
is a slave of his passions and without Divine knowledge, let him 
not aspire to bo au ascetic, be he young or old, learned or other¬ 
wise. 

It is, however, not indispcnsiblo that a man must marry and 
must enter the Grahasta Ash ram a before becoming a Sftnvasi: 
ho who’ia under competent self-control may become a Sanyasi 
even from tho second order , i.e., Brahmaclmrya or from the first 
even—(Kullnka’s commentary on Manu, Chap VI. 08 ). 

11 therefore seems that not only is ascetic lifo neither obliga¬ 
tory nor essential for all men, but is also unprofitable and impos¬ 
sible one. 


QUESTION XVII.— (Resumed). 

What clans of Karma determines whether aJiva shall be born 
in a maleor a female, body ? 

C.K.8 .—According to tho Secret Doctrine, tho early races 
wero bi-sexual as is shown in the legend of Ardbatmriswara 
(Siva and Parvati in one body). Down to tho end of the second 
race tho only sex difference was in tho mental plane. Minor 
physical differences were produced later on, by tho mental, 
peculiarities seeking by pressure on the physical body, expres¬ 
sion in the material plaue. As the two began to develop theso 
sets of qualities, a change took place in tho physical envelope 
also. Organs that were unused became a trophied and disap¬ 
peared ; new organs began to develop by exercise. This was 
the separation of tho sexes and it reached its limit when man 
became an eating animal. An ego before quitting this plauo 
of existence has to exhaust all its various sorts of experience. 
So a man after ho has acquired in himself all tho malo attri¬ 
butes, longing after anything or grieving when ho is disap¬ 
pointed ami who knows that Devachan is but Maya and bis own 
creation, has no Devachan and is born again in a comparatively 
short period of time. As to tho question whether this has any 
bearing on this earth life, I can only say that it is impcrcepti- 
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bly small and that it lies in the other way. Put when we seo 
the Devachnnic and Kamalokic periods dwindle away rapidly, 
we may he sure that the births of that ego upon this earth 
will be very few and short ns all that remains to be exhausted 
is the past Karma. 

—The particular class of Karma that determines a 
male or a fomale body has hitherto been kept a profound secret; 
we can approach the question in an indirect way nud thin try 
to find out th* 1 answer. Why are v «* reborn at all after death ? 
Tho Shastras say on account of our Asakti or physical attach¬ 
ment and our Karma Uandhanam or the bondage of Karma. Now 
what is the main characteristic of a female as distinguished 
from a male ? The answer is that women are generally 
emotional, while men aro moro fitted for abstract ideas 
and the exercise of their reason and judgment. Mother-nature 
is ever bounteous, she always tries to provide tho Jiva with 
what it wants. We really make our surroundings from birth 
to birth, and wo are born male or female either as we wanted in 
tho previous birth, or as we cultivated our emotional nature, or 
our stronger faculties. 

A.N.S, —This, like every thing else relating to the future, 
must find its solution in the nature of tho Karma, generated by a 
living individual. 'Phe body being but tho vehicle in which tho 
acquired Karma of an individual can best be worked out, it is 
plain therefore that the distinction of male and female exists 
in the higher planes of nature than the body. Calling all those 
higher planes, the mental, there must therefore be such a fact 
ns being a female or a male mentally. What then is tho dif¬ 
ference between man and woman on tho mental plane ? It 
may bo indicated by the terms, “abstract and concrete,” 
“ Adam and his rib,” “ whole and the part,” Ac. 

In Indian works, the wife is called Saha-Dharmini, or 
she who contributes towards tho carrying out of Dharrna and 
shares in its fruits. The male plans out the Dharrna and tho 
female works it out. Purusha guides and Prakriti obeys. 
The man works and cams for- the household, aud tho wife 
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arranges the house ami pleases the husband, who derives from 
the pleasure, the impulse to further uotiou. The wife is there¬ 
fore the motor or sakti of the house. The man loses himself in 
metaphysics, and the wife will understand a part of it and 
beautifully work it out in a novel. The man and woman being 
viewed together, the woman is the individualising spirit an«l 
thus goes to extremes. Sho errs in her vanity, errs in her 
cruelty, errs iu her extravagance, and errs in her parsimony. 
In Mahabharata, Darmaputra answers tho question “who is 
c ruel,” by saying a woman. As an observer of European society, 
partially, 1 will answer the question “ who is vain, by saying 
the woman. As an observer of Hindu society, I will answer 
the (juestion “ who is parsimonious,” by saying tho woman. 

To conclude, I can say that all men who cultivate the 
spirit of vanity, who narrow tho broad bond of sympathy, who 
will not look truth boldly in the face, who will go to u certain 
extent and no further, aro contracting what may ho called the 
female tendencies, or aro already making themselves females to 
whom the proper material vehicles will ho provided when time 
comes. Conversely all females who shirk off the faults of tho 
sex, and serve the cause of Purusha, will become males. 

I.C.D .— If originally Jivawas bi-sexual and subsequently 
differentiated into sexes, perfectionmeiit of tho several functions 
and spiritual faculties will not be iiossiblo if the diva does not 
undergo experiences in both the bodies. A close observation 
will show that the masculine and feminino qualities aro soniple- 
montary to each other ; aud as tho development of one set of 
qualities will hut make the Jiva half perfect, that of the other 
half becomes a necessity, so that tho Jiva may have both the 
wings to outer into the sexless state of being. I inuy here ob¬ 
serve that the feminine signs on the breast of the males aro 
to rue almost sure indications that he was one day a female. 
In a true Yogi the feminine and tho masculine qualities are 
beautifully harmonized. As for the nature of the Kurnia which 
determines bodies, an inordinate prevalence of tho masculine 
qualities would make a man liable to wear in his next incaroa- 
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ti«»n a female body; such persons in their last days become 
womanish, and often think of wives and children. 

QUESTION XVI11 .—(Jittunud). 

I* belief in elemental* a superstition f If not, are they self- 
conscious ? Are they intelligent, and if so,tchat is the character of 
their intelligence ? Uotc are they defined and described in the 
S has true ? 

■—Belief in elemental is not a superstition. These are 
semi-intelligent forces of nature. They are both good ami bad. 
Man can have mastery over them by practising certain pro¬ 
cesses laid down iu Tautric books. It is generally the bad class 
that is easily attracted towards man. In that case it has con¬ 
tinually to bo pointed out or given work which must be bad and 
selfish and which will therefore degrade the master of the ele¬ 
mental. If the master fails to do this, the elemental will turn 
upon him. In the Sinistra* they ure described under the names 
of Baital, Dakiui, Yogini, Ac, 

CM. 5.—Among the Hindus the naino Pisacha is indiscrimi¬ 
nately applied to the spirits that obsess persons. These are the 
best known of the elemental class, as the phenomena produced by 
them arc more ordiuarily visible. They are of two classes—Pretas, 
*•"•» the astral remains of dead persons, and the real elemental*. 
The former are driven away by satisfying their wants, but the 
real elemental* are obstinate and are forced to quit tb© 
person only by incantations and magical ceremonies. The elemen¬ 
tal* go by various names iu Sanskrit-— Dakini, Sakitn, K oosm&n- 
d», Mohini, Bhuta, Ac., and iu Tamil—'Veeran, Kattori, Jata- 
mutii, Sdttan, karttppan, Irulan, Pidari, Madan, and many others 
whose names are legion. They possess no such self-conscious- 
iioss as tho human beings do, but they liavo a peculiar instinct 
that makes them satisfy their impulse* by seeking those whoso 
nature* are congenial and over whose astral nature thev can 
liavo control, i hey are semi-intelligent, and hence very easily 
takon in and controlled by clever sorcerers. Not being limited 
by tho physical bonds of tho body they know many thing* that 
wo do not, and this accounts for tho supjiosed wonderful intelli- 


pence displayed by them in telling many things that are beyond 
ilie reach of tho man of five senses, iu the Shastrns they are 
described as beings having no definite form, but manifesting 
themselves to m©u in frightful appearances as described in the 
Tantras. They belong to and live in any one of tho five ele¬ 
ments. They are strongly affected by sound, especially bv a 
rhythmical modulation of it and by certain diagrams and iet- 
ters. They can be brought under control by these means and 
made to serve the ends ot the person. They are blind mechani¬ 
cal engineers of terrible power in tho hands of the sorcerers. 
They delight in blood and congregate, where it is shed. They 
take advantage of the moral weaknesses in human nature that 
open for them a gate as it were into the astral nature of a man ; 
and having no physical body and longing for one, live upon the 
vitad energy of the person, until ho is drnined completely. 
Again, there are spirits than guard where treasures are buried 
and frighten away all persons until they are satisfied by certain 
sacrifices being offered them. Tho elemeutals, as ai whole, nro 
afraid of light, sharp iron instruments, rod chillies, incense, 
Assafcctida, and holy things. They frequent burial places, burn* 
ing grounds, battle-fields, tho banyan, theasvattha. Ficus rclijiona, 
•the tamarind and some other trees, but avoid tho morgosa. The 
leaves of the margosa are used as a protective against them, ami 
in houses where there is small.pox; and during a delivery these 
leaves are placed in the front to ward off the evil influences. 

A' N.I .—The Hindu Khastras divide elemeutals into two 
classes—the Devaganams and Asurnganams or the good and 
bad ones. Tho good pertain to the Suvar loka or state of 
matter, and tho bad to tihuvar loka. A belief in their 
existence- prevails throughout India. Hut the only ques¬ 
tion is whether they are intelligent ones superior to man 
in creation ; or semi-intelligent automatic forces m the subtle 
world of matter, which obey certain laws, and which every 
man has to conquer. The Shastras do not give a direct answer 
to tbo question; but should wo go through all the authorities, 
•hall find that the latter is the case for the following reasons:— 



Firstly. The U panishads clearly say that the propitiation 
of Devas, See., an a man's goal, leads him to a deplorable state; 
and tlmt even if they be meditated upon as a manifestation of 
Hrahm, ns every atom of matter is, it is only a circuitous path 
called Yamadeva path. Chapter IV of Maitrayani Upanishad 
deals with this subject. Mundaka Upanishad (I Mundaka, II 
Khandn, .*» to 10) goes further and says that persons who 
wish to have the embrace of IJevas in the Dera world 
are only fools like the blind led by the blind, being subject to 
repeated births. Here I would say‘that because devas are said 
to be a manifestation of Hrahm, people jump to the conclusion 
that they are superior to men. Hut they forget that accord¬ 
ing to the Ad wait a theory even an atom of matter in the 
universe has its consciousness and that there are different deg¬ 
rees of consciousness in this world. 

Secondly. Tho Vishnu ami other Piiratms state that mnn is 
evolved only after Devas, plants and animals are evolved, 
showing thereby that man is a perfected being. Besides, ail the 
Vedas and Puranas stuto that there is an eternal warfare going 
on between tho Devas and Asuraseaeh trying to get ascaouanoy 
over the other, but when tho A suras get the ascendancy, 
Vishnu has to come for the rescue of the former implying thereby 
that A suras are more powerful than Devas. Does not all this 
imply that these are merely Dhartna and Adharma preponderat¬ 
ing in tho world at different times as they do in tho body 
of man ? 

Thirdly. There is tho broad theory that each man pro¬ 
gresses up through his own free will to the Universal Self, 
and thus attains salvation, whereas no such progress is predi¬ 
cated of tho Devas or Asarsa, nor do wc hear of any Devas or 
Asuras having attained Mukti (or salvation). But they nro 
stated in our books to live throughout the Manvnutara at tho 
end of which they are absorbed as every other natural force is. 

Fourthly. Tho Bhagavat and other puranas in describing tho 
body of man, say that [ndra and other deities preside over his 
ten organs of sense and action, and incite him to action, and 
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fha* his body is only the body of Virat I’uruslia in miniature. 
That in, tho body <»f mui magnified immensely, is only the 
gw**« b«dy of the Universe. It is also known that each per¬ 
son iu Ids upward spiritual path has to conquer his Indriyasor 
organ* of sense and action. From this it follows that these 
Devas are only forces which each man has to conquer, he being 
the lord of creation. Moreover the 10th chapter of the Hhaga- 
vadgita. says that through these Dcvasaud Aauras, we get good 
and lmd qualities. 

The mistaken idea prevalent among some people in India 
of making them superior to men iu intelligence, arose, I think, 
through the anthromorphic character given to them in the Vedas, 
hut they forgot the fact that thny are merely personified to re¬ 
present their intelligent movements on the higher plane. Thus 
they are inferior to men in creation. Hot that they have some 
wort <>f intelligence obeying certain laws is also clear from tho 
Vedas themselves. How can automatic natural forces have any 
sort of intelligence, or semi-intelligence as it is called ! Here I 
wovld quote Sankara who in speaking of those tilings that are 
difficult of attainment, says in a couplet that there are 
three such, viz., getting salvation, seeing a tnaliattna and being 
born a man. If Devasnre higher iti intelligence than man, 
surely they would have found n place here. Lastly, many 
abnormal powers aro displayed by men in India which cannot 
Ik* accounted for except on tho theory of elemental*. Hence a 
belief in elcmentnls is not a superstition but is rational. 

NOTICE. 

Q • 1» •% and X on page 16 of Praxnnttara No. 3 and 

otfyre that are left unanaurred in Prasnntta.ro* No*. I, and 2, 
will be dealt with in the next and eubteqticnt issues of Prasnottara. 
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